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1 Timothy 2:11-15 ;
" Linda L. Belleville

va battle over women leaders in the church continues to rage unabated in evan-
gelical circles. At the center of the tempest mwﬁmgwwﬁwmm abroad
spectrum of biblical and extrabiblical texts that highlight fernale leaders, I Timothy
2:11-15 continues to be perceived and treated as the Great Divide in the debate.
Indeed, a hierarchical interpretation of this passage has become for some 2 litmus
test for the label svangelical and even a necessity for the salvation of unbelievers.”

The complexities of I Timothy 2:11-15 are many. There is barely 2 wotd or
phrase that has not been keenly scrutinized. The focus here will be on the key in-
tetpretive issues (context, translation, the Greek infinitive authentein, grammar, cul-
tural- hackdrop) and some common concerns regarding what this text says about
men and women in positions of leadership and authority. This analysis will make
Aise of a wide array of tools and databases now m<m¢w§n with the advent of com-
puter technology that can shed light on what all concede to be the truly abstruse,
.Tnm&:mnw.mwnrwdm aspects of the passage.

Context
In getting a handle on 1 Timothy 2:12, we must be clear about where the verse sits
in the letter 25 a whole. Paul begins by mstructing his stand-in, Timothy, to stay

FA case in point is Andreas Késtenberger's rationale for Women in the Church: A Fresh Analysis of I Timothy
2:9-15, ed. Andreas Kastenberger, Thomas-Schreiner and H. Scott Baldwin (Grand Rapids, Mich.:
Baker, 1995), pp. 11-12. He argues that a hierarchical view of men and women is necessary for “a
world estranged from God” to “believe that God was in Christ reconciling the world ro himself”
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put in Ephesus so that he can command certain persons “not to teach false doc-
trines any longer” (1:3). That false teaching is Paul's overriding concern can be seen
from the fact that he bypasses normal letter-writing conventions (such as a thanks-
giving section and closing greetings) and gets right down to business (cf. Gala-
tians ). It is also obvicus from the roughly 50 percent of the letter’s contents that_
Paul devotes to the topic of false teaching.

Some believe that false teaching is a minor concern compared with that of
“church order.” To be sure, Paul does remind Timothy of “how people ought to
conduct themselves in God’s honsehold” (1'Tim 3:15). It is critical mass, however,
that determines the overriding concern. * Also, a lack of details about leadership
roles and an m_ummnnm of offices steer us away from viewing church order as the pri-

mary matter. * Paul’s posture throughout is corrective rather nrmb didactic. For ex-

ample, we learn very little about what various leaders do, mbm what we do learn, we
learn incidentally. Yer there is quite a bit about how not to choose church leaders
(ITim 5:21-22) and what to do with those who stamble (I'Tim 5:19-20). There
is also little interest in the wnommmmuonmm qualifications of church leaders. Instead we
find a concern for character, family life and commitment to sound teaching (1 Tim .
3:1-13). This is perfectly understandable against a background of false teaching.
Then there are the explicit statements. Two church leaders have been expelled (1
Tim 1:20). Sorme elders need to be publicly rebuked due to continuing sin, while
the rest take note (I Tim m"Nva "There are malicious talk, malevolent suspicions
and constant friction (I Tim 6:4-5). Some, Paul says, have in fact wandered from
the faith (I Tim 5:15; 6:20-21),

Were women specifically involved? Women receive f{great deal of attentio in 1
Timothy. Indeed there is no other New Testament letter in which they figure so
mHoBEmU&N‘ Behavior befitting women in worship (I Tim 2:10-15), qualifications

for women deacons (I Tim 3:] I} a jate pastoral behavior toward older and

younger women (1'T'im 5:2), support of widows in service of the nrﬁmMrllm;H Tim

5:9-10), correction of younger widows (1 Tim 5:11-15) and familial Rmmoa&vmu.
. e e e e,

*For further discussion, see Gordon D. Fee, I and 2 Timothy, Tirus, NIBC Qummvo&w. Mass.: Hendrickson,
_1988), pp. 20-23.

Oﬁ&_.mnm_uonm for leaders are outlined in 1 Timeothy 3:I-13 and 5:9-10, but there is no instruction
as to who they are or what roles they fill.

*Since the tense and mood are present indicative, Paul is dealing with a present reality not a Jﬂo&ﬁ?
ical possibility. Thus TNIV reads: “Buc those who are sinning you are to reprove before everyene”
{cf NRSV, "As for those who persist in sin, rebuke them in the presence of all"), replacing the NIV's
“Those who sin ate to be rebuked publicly so that the others may take warning.”
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ities ﬁoém& destitute widows (1 Tim 5:3-8, 16) are all concerns of Paul. Moreover,
Paul mwnm_ﬂm of %&oiw who were going from house to house speaking &:bmm they

ought not (1 Tim m.va. That something more than nosiness or gossiping is in-
volved is clear from Paul’s evaluation that “some have in fact already turned away
to follow Satan” (I Tim 3:15). i

~ Some are quick to point out that there ate no explicit examples of female false

teachers in I Timothy, and they are correct. No women (teachers or otherwise) are

specifically named. Yet this overlooks the standard principles that come into play

when we are interpreting the genre of “letter” The occasional nature of Paul’s let-
ters always demands reconstruction of one sort or another, and this from only half
om the conversation. The cumulative pictuze, then, becomes that which meets the

_us&mb of proof. é told, Paul’s attention to false teaching and women Onncw:wm

about 60 percent: ow the FRQ.. It woudld therefore be foolish—not to mention mis-

Hmmnrbmalﬁo neglect nOUm&mEbm I Timothy 2 against this backdrop. “They [the
false teachers] forbid people to marry” (I Tim 4:3} alone goes a long way toward
explaining Paul’s otherwise obscure comment “Women will be saved [or kept safe’]
through childbearing” (1 Tim 2:15), as well as his command in 1 Timothy 5:14
that younger widows marry and raise a @HEH% {(which is different from his ﬂmmn?bm
elsewhere, e.g., T Cor 7:8-9, 39- A.Ov

The grammar and langtage of 1 Timothy 2 also nrnﬁmnm such a backdrop. The
opening “1 exhort, therefore” (1 Tim 2:T NASB, parakalo oun) ties what follows in

chapter 2 with the false teaching of the previous chapter and its divisive influence
(I'Tim 1:3-7, 18-20). The subsequent “herefore T want’ QA.»mm boulomai oun) eight

verses later does the same (T Tim 2:8). Oommummwﬁoﬂ& contention is the Wﬂﬂo|nm

of I'Timothy 2. A command for peace (instead of disputing) is found four times

in the space of fifteen verses. Prayers for governing authorities are urged “that we

may lead mommwmb and quiet lives” (1 Tim 2:2). The men of the church are enjoined”

to lift up hands that are “without anger or disputing” {1 Tim 2:8). The women are
commanded to show sound judgment (I Tim 2:9, 15, sophrosynes), to learn in a
peaceful (not quarrelsome) fashion {1 Tim 2:11; see below) and to avoid Eve's ex-
ample of deception and transgression (1 Tim 2:13-14). The language of deception,
in particular, calls to mind the activities of the false teachers. A similar WaATning was
given to the Corinthian congregation. "I am afraid,” Paul says, “that just as Eve was
deceived by the serpent’s cunning, your minds may somehow be led astray from
your sincere and pure devotion to Christ” (2 Cor I1:3).

In Corinth the false teaching involved preaching a Jesus, Spirit and gospel dif-

~ S
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ferent from what Paul had preached (2 Cor 1 1:4-3).
pointer is Paul’s command that women learn “quietly” (1 Tim 2:1 I and behave
:n_&n&\: (I Tim 2:12 Phillips, NEB, REB, NLT). Some translations render the
Greek phrase en hésychia as “in silence;” and Paul is understood to be setting forth

hat was it in Ephesus? One

public protocols for women. In public, women are to learn “in silence” and be “si-
lent” (KJV, NKJV, RSV, NSRY, CBV, NIV, J3; cf. “keep quiet” TEV; “remain [or be]
quiet” BBE, NAB, NJB, TNLV). But does this make sense? Silence is not compatible

é\ﬁw\w_pgwmn dialogical approach %ﬁmﬁ%ﬁu Alse, Paul does not

use the Greek term hésychion this way nine verses earlier: “T urge . . . that petitions,
prayets, intercession and thanksgiving be made . . . for kings and all in_authority,

that we may lead peaceful and quiet [hésychion lives in all godliness and holi-

Too often it is assumed that Paul is commanding women not to speak or
teach in a congregational setting as 2 sign of “full submission” to their husbands.
On what grounds, though? “A woran should learn . . does not suggest anything
of the sort (I Tim 2:1T7. In a learning context, it is logical to think in terms of
submission either to teachers ot to oneself (cf. “the spirits of prophets are sabject

. to the control of prophets,” 1 Cor 14:32). Submission to a teacher well suits a

e e
learning context, but so does self-control. A calm, submissive spirit was a necessary.

Hmﬁm%oﬁ learning back then (as now).

Some translations seek a way out by narrowing “women” and “men” to

“wives” and “husbands” (e.g., Knox, Young, Williams). Lexically this is certainly
possible. Gyn# can mean either “woman” or “wife,” and anér can mean “man”
or “husband” (see BDAG s.v.): “T permit no wife to teach or to have authority

over her hushand” Yet context determines usage, and “husband” and “wife” do not
e ——

§c. “T want the men everywhere to pray” (1 Tim 2:8) and “I also want women

o (1 Tim 2:9-10) simply cannot be limited to husbands and wives. Nor can the

verses that follow be read in this way. Paul does refer to Adam and Bve in T Tim

2:13-14; byt it is to Adam and Eve as the Wnoﬁoﬁ%?n& male and female, not as

*See chapter nine in this volume.

Nor does Paul use the tern hesychia to mean “silence” elsewhere. When he has absence of speech in
mind, he uses sigad (Rom 16:25; T Cor 14:28, 30, 34). When he has “calmness” in view, he uses
hesyehia and its cognate forms (I Thess 4:11: 2 Thess 3:12; 1 Tim 2:2). This is also the case for the
other New Testament authors. See sigad in Luke 9:36; 18:39; 20:26; Acts 12:17; 15:12-13; and sigeé
in Acts 21:40 and Revelation & 1. For hesychia (and related forms) meaning “calm” or “restful)” see
Luke 23:56: Acts 11:18; 21:14; 1 Thessalonians 4:11; 2 Thesszlonians 3:12; T Peter 3:4, For the
sense “not speak,” see Luke T4:4 and, perhaps, Acts 22:2.

%
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a married couple m:moHanm first,” “deceived and became a sinner”).

Paul’s commands for peaceable and submissive behavior suggest that women

were disrupting worship. The men were too. They were praying in an angry and

n@ruﬁmnﬁ.ocm way (1 Tim 2:8). Since Paul targets women who teach men (I Tim

2:12) and uses the example of Adam and Eve as a correctiveit would be a fair as-

m.WMD@moB that a bit of a battle of the sexes was being waged in the congregation.

Translation

Without a doubt, the most difficult clause to unpack is didaskein de gynaiki ouk,
epitrepd oude authentein andros—although the average person in the pew wouldn’t
know it. English translations stemming from the [940s to the eazly 1980s tend to
gloss over the difficulties. A hierarchical, noninclusive understanding of leadership
is partly to blame. Women arer’t supposed to be leaders, so the Janguage of leader-
ship, where women are involved, tends to be manipulated. One of the primary
places where this sort of bias surfaces is I Timothy 2:12. Post-World War 11 trans-

lations routinely render the clause as “I do not permit 2 woman to teach or to have

or exercise] authority over a man” (e.g., RSV, NRSV, NAB, NABr, TEV, NASB/U, B/
NJB, NKJV, NCV, God's Word, NLT, Folman Christian Standard, BSV, TNIV )—al-
though some, such as the BBE, qualify it with “in my [Pauls] opinion.”

Earliet franslations were not so quick to do so. This was largely owing to depen-

dence on ancient Greek lexicographers and grammarians. In fact, there is 2 virtually

unbroken tradition, stemming from the oldest versions and running down to the

“ b2} ¥F

to dominate” rather than “to ex-

A et
7 P ]

twenty-first century, that translates quthentein as

ercise authority over”:

* Old Latin (2nd-4th cent. AD.}: “I permit not a woman to teach, neither to

dominate a man [neque dominari vira [

* Vulgate (4th-5th): “T permit not a woman to teach, neither to domineer over a

man [negue dominari in virum "

"There are two notable exceptions. (1} Martin Luther (1522); “Einem Weibe aber gestatte ich niche,
dass sie lehre, auch nicht, dass sie des Mannes Herr sei” Luther, in turn, influenced William Tyndale
(1525-1526): “T suffre not a woman to teache nether to have auctoritie over a man”” (2) Rheims
{1582%: “But to teach I permit not vnto a woman, nor fo hauve dominion ouer the man” Rheims, in
turn, influenced the A5V (“nor to have deminion over a man™) and subsequent revisions of Ca-
siodoro de Reina's Santa Biblia. See, for example, the 1602 Valera revision:, “ni ejercer dominio so-
bre” (“neither to exercise dominion over”).

ks

%
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thoritie ouer the man.”

* Casiodoro de Reina (1569 “I do not permit the woman to teach, neither to
take [tomar] mchod,Jw over the man.” No permito & la mujer ensefiar, ni tomar autoridad

sobre ¢l hombre.”

* Bishops {I589): “I suffer not a woman to teach, neither to usurpe authoritie

over the man.”

w * Geneva (1560 edition): “T permit not a woman to teache, nether to vfurpe au-

= KJV (I611): “T suffer not a woman to teach nor usurp authority over a man.”

. . .9
A wide range of modern translations follow the same tradition:

L. Segond (1910 “T do not permit the woman to teach, neither to fake [pren-
dre] authority over the man.” Je ne permets pas d la femme d'enseigner, ni de prendre au~

torité sur Uhomme.
* Goodspeed (1923): “I do not allow women to teach or to dominzer over men.”

* La Sainte (1938): "I do not permit the woman to teach, neither to take [pren-
dre authority over the man.” Je ne permets pas-d la femme d'enseigner, ni de prendre de

Pautorité sur Phomme.

* NEB(I961): “I do not permit 2 woman to be a teacher, nor must woman dom-~

N 1
ineer over man.

* JBCerf (1973): “I do not permit the woman to teach, neither wo.H@ down the

5

law for the man. " Jene permets pas d la femme denseigner ni de faire la loi & Phomme.
* REB (1989): “T do not permit women to teach or dictatz o the men.”

* New Translation (1990 “T do not permit 2 woman to teach o% domingiz

men.”
* CEV mHoo‘C“ “They should . .. not be allowed to teach or to tell men what o do”
* The Message (1993 “T don’t let women take over and wel] the men whai io do”

There are good reasons for translating authentein this way, It cannot be stressed

wﬁon.mumhm this with “exercise authority” (eferza autoridad—La Biblia dr las Américas 1986) and “exercise

dominion” {gercer dominic—Reina-Valera 1960, 1995).

mywmnrbmnmb% vir in Latin and Wethe in German (like gyn2 in Greek) can mean either “woman” or

“wife” Consequently, some transiations opt for “wife.” See, for example, Charles B. Williams's 1937
transiation: “T do not permit a married woman to practice teaching or domineering over a husband.”
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enough that in authentein Paul picked a term that Onnﬁ@ the New ﬂmm;k
tament. Tts no_mdwﬁmm are found merely twice elsewhere in the Creek Bible. In the
Wisdom of Solomon 12:6 it is the noun authentzs (murderer) used with reference
to indigenous peoples’ practice of child sacrifice:

i
Those [the Canaanites] who lived long ago in your hely land, you hated for their de-
testable practices, their works of sorcery and unholy rites . , . these parents who murder
[authentas [ helpless lives. {NRSV)

In 3 Maccabees 2:28-29 it is the noun authentia m:oﬁm:ﬁb: :mﬁrmbﬂn:v The
author recounts the hostile measures ﬁmwm: V% the Prolemies against Alexandrian
Jews'toward the end of the third century B.C., EQEQBW the need to register accord-
ing to their original status as BEgyptian slaves and to be branded ‘with the ivy-leaf

. . . 10
symbol in honor of the deity Dionysus.

All Jews {in Alexandria] shall be subjected to a registration ﬁaamwmﬁﬁn&: nvelving
poll tax and to the status of slaves. . . . Those who ate registered are to be branded
on their bodies by fire with the ivy-leaf symbol of Dionysus and to register

[katacharisai] in accordance with their [Egyptian] origin [anthentian] of record
@3@%&&&@%&.5

These two uses in_the Greek Rible should give us pause in opting for a transla-
tion such as “to have [or exercise] authority over.” If Paul had wanted to speak om
—

T ——— .
an O&Eﬁ% exercise of authority, he could have picked any number of words.

Qﬁ&B the semantic domain of “exercise authority,” biblical lexicographers J. P
hoEa and Eugene Nida have twelve entries and of “rule,” “govern” forty-seven en-
tries.” Yet Paul picked none of these, Why not? The obvious reason is that au-
thentein carried a nuance (other than “rule” or “have authority”) that was partic-

ularly suited to the Ephesian situation.

omamﬂ&bw in honor of ‘a deity was a common practice in antiquity. See Brice Metzger and Roland
Murphy, eds., The New Ozford Annotated Apocrypba (New York: Oxford University Press, I991), p. 289
n. 28.

hhahwa»u_s.a (registration) is a rare word found in the Greek papyri from Egypt with reference to the
registration of people of the lower classes and sfaves. See ibid.

PR, H. Chatles’s “they shali also be registered according to their former mstricted status” does not fit
the lexical range of possibilities for aushentia ( The Apocrypha and the Pseudepigrapha of the Ol Testament, 2
vols. [London: Oxford University Press, I9137).

Swormbbnw P Louw and Eugene A, Nida, Greek-English Lexicon of the New Testamnent Based on Semantic Do-
mains, 2 vols., 2nd ed. (New York: United Bible Societies, memlwomov 37.35-47, 37 48-95. Au-

thentein is noticeably absent from hoth of these domains.
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Nouns: Greek literary materials. So what is the nuance? Lexicographers, for the most
e —

art, agree that the root of authentes is auto + entes, meaning “to do ot to originate
part, agre ) g

something with one’s own hand” (LS] autoentes). Usage confirms this. An

authentds is someone who olmﬁmﬁmw ot carries out an action. During the sixth to

>

second centuries B.C., the Greek tragedies used it exclusively of murdering oneself

. 14 .. . . o
(suicide) or another person{s). The thetoricians and orators during this period

iy 13 E . . . . . .
did the same.” The word is rare in the historians and epic writers of the time, but

: . . . 16
in all instances it too is used of a “murderer” or “slayer”

During the

Nth
derer,”” " but the sem

entés was still “mur-

: T i
nclude “perpetrator,”” “sponsor,”

eriod the primary meanin:

5 il ) . "
“outhor”™™ and “mastermind™ of a crime or act of violence, This is the case re-
.

gardless of geographical location, ethnicity or religious orientation. For instance,
the Jewish historian Josephus speaks of the author (authentzn) of a poisonous
draught (Jewish War 1.582; 2.240), Diodorus of Sicily uses it of (1)} the sponsors
(authentas) of some daring plans ( Bibliotheca historica 35.25.1), (2)) the perpetrators
(authentais) of asacrilege (Bibliotheca historica 16.61) and (3) the mastermind (authen-
tas) of a crime ( Bibliotheca bistoriza 17.5.4.5). By the first century A.D., lexicographers

$>mmn_pﬁﬁ (2x) Agamemmon 1573, Eumenides 212; Buripides (8x) Fragmenia 20.645, Andromacha 39.172,
614, Hercules 43.839, 43.47post11312, Troades 44.660, Inhigenia aulidensis 51.1190, Rbesus S2.873.
For 2 detailed study of the nominal forme of authentein, see Leland Wilshire, “The TLG Computer

" and Further Reference to AYBENTE( in Hﬁgo&dw 2127 NTS 34 (1988): 120-34, and “1 Tim-

-othy 2:12 Revisited: A Reply to Paul W. Barnete and Timothy T. Harris,” EvQ 63 {19937 43-35.
There is a disputed reading of authentes in Furipides’ Suppliant Women 442. Arthur Way (Euripides:
Suppliants [ Cambridge, Mass.: Harvard University Press, I371], p. 534) emends the text to read
euthiyntes (“when pecple pibt the land”), instead of authentes. David Kovacs (Euripides: Suppliant Women,
Flactra, Heracles [ Camnbridge, Mass.: Harvard University Press, 19987, p. 57) deletes lines 442-55 as
not original. Thus Carroll Osburn erroneously cites this text as “establishing a fifth century BC us-
age of the term [authentzs | meaning ‘to exercise authority” and mistakenly faults Catherine Clark
Kroeger for not dealing with it (“AY@ENTEN” {1 Timothy 2:12]—Word Study,” RestQ), 1982, p.
2n. mu. s

" Antiphon (6x) Ternalogios 2346, 23.11.4, 24.4.3,24.9.7, 24.10.1, On the Murder of Herod 11.6; Lysias
(Tx) Orations 36.348.13.

;Hr:nw%mmm {1x) History of the Pelopannesian Viar 3.58.54; Herodotus {1x) Historfa I.II7.12; Apollo-
nius (2x) drgonaniica 2.754, 4.479.

7 Appian (5%) Mithridatic Wars 90.1, Civil Wars 1.7.61.7, LI3.115.17, 3.2.16.13, 4.17.134.40; Philo
(1x) Quod Deterins Potiori Instdiari Soleat 78.7.

quo%wr:m (Tx) Jewish Wars 1,582,1; Diodorus (Lx) Bibliotheca bistorica 1.16.61.1.3.

PPosidonius (1x) Fuagnmenta 165.7 (= Diodorus Bibliothecs historiza 3.3435.25.14).

er Josephus (1x) Jewish Wars 2.240.4; Diodorus (1x) Bibliotheca bistorica 17.5.

NHm:m; Diodorus Bibliotheca bistorica 17.5.4.5.
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defined authentes as the perpetrator of a murder committed by others (not the ac-
tual murderer himself or rmnm&.@.ﬁ

Was there a meaning that approached anything Iike the ESV’s “exercise authority
over” and the NIV’s “have authority over”? “Master” can be found, but it is in the
sense of the “mastermind” of a crime rather than one whi exercises authority over
another. For example, in the first and second centuries B.C. historians used it of
those who masterminded and carried out such exploits as the massacre of the
Thracians at Maronea” and the robbing of the sacred shrine at U&TE‘E

Greek nonliterary materials. A search of the nonliterary databases (Duke papyri, os-
traca, tablets and inscriptions of the Packard Humanities Institute [PHI]) pro-
duces quite different results. While authent- appears quite regularly in Greek liter-
ature from the sixth century B.C. on, it fitst appears in nonliterary materials in the
first century B.CE The popular form is authentikos (from which we derive our Fing-
lish word authentic) and not authentes (murderer). Numerous examples of authenti
kos can be found in Greek inscriptions and papyti of the Hellenistic @miom'wm

Verbs, Verb forms contemporary with or prior to Paul (including the verbal noun
[infinitive | and verbal adjective [participle]) are rare to nonexistent in Greek literary
and nonliterary materials. There are a mere handful in the TLG (Thesaurus Linguae
Graecae) and PHI (Packard Humanities Institute) databases. But these are of critical
importance for shedding light on the verbal noun authentein in I Timothy 2:12.

uumnw. for example, Harpocration. Leciron 66.7 mwmﬁ cent. AD.}: “Authentes: Those who commit murder
{tous phonous] through others. For the perpetrator [ho authentzs] always makes evident the one
whose hand committed the deed””

mwvo@&wﬂm Historieus 22.14.2.3 (2nd cent, B.C.).

¥Diodorus of Sicily Bibliotheea historica 17.5.4.5 (Ist cent. B.C.). In the patristic writers the noun
authentés does not appear unti! the mid te late second century A.D. and then in Crigen in the third
century-—far toe late to provide a linguistic context for Paul. Predominant usage is still “murderer”
{Clement 3x), but one alse finds divine “authority” {Trenaeus 3x; Clement 2x; Origen Ix) and “mas-
ter” {Shepherd of Hermas Ix; for the second-century &wﬁﬁm of the Shepherd 5.82, see Michael Holmes,
Apostolic Fatbers, 2nd ed. | Grand Rapids, Mich.: Baker, 1992], p. 331). The rest—the vast majotity—
are uses of- the adjective (“authentic,” “genuine”). The verb does not occur until well into the third

ﬁnmwnc.@. AD. (Hippolytus Short Eoeegetizal and Homiletical Writings 29.7.5),
The root authent- appears six nnﬂ,mm in first-century AD. Inscriptions, ostraca and tablets: (1) au-
thenteia / authentia (“power,” “sway,” “mastery”; Seythia 1[2]5); Mylasa 10), (2)) euthentikos (Mylasa 2,
6) and (3) authentes { Tinli Asiae MinorisV 23; Ephesos 109, Tt surfaces in the first-century B.C. papyri
only once (see above). It picks up stearn in the first century A.D., but virtually all are the term authen-
tikos {“genuine,” “authentc”; 22x).

Nmmwm. for example, Osxyrhynchus Papyrus 2.260.20 (AD. 59%: “L, Theon, son of Onophrios, assistant,
have checked this authentic [authentikei] bond.”
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The first is found in the fifth to fise centuries B.C. Scholia (or explanatory re-
marks) on a passage from Aeschylus’s tragedy Eumenides: “His [Orestes’] hands were
dripping with blood; he held 2 sword just drawn [from avenging the death of his
father by killing his mother]” (42). The commentator uses the perfect participial
form of authented to capture the intentional character of the deed: “Were drip-

"

ping” is_explained as "The murderer [ho phoneutzs], who just now has committed an.
act of vioknce [authentékota] .. ”

The second use of authented is found in the first-century B.C. grammarian Aris-
tonicus. Commenting on a portion of Homer’s Iliad (“So he [ Odysseus] spoke and
they [King Agamemnon and his people] all became hushed in silence, marveling at
his words; for so masterfully did he address their gathering™), he states, “This line,
which appears in other places, does not fit well here; for it usually is spoken, wheze
the author [ho authenten] of the message delivered something striking, But now, how-
ever, he {the author] would speak for Odysseus, who relates the things which had
been spoken by Achilles™

The third use of quthented is found in a 27/26 8.C. letter in which Tryphon re-
counts to his brother Asklepiades the resolution of a dispute between himself and
another individual regarding the amount to be paid a ferryman for shipping a load
of cattle: "And I had my Sm.aw with him [authentzkotos pros auton ] and he agreed to
provide Calarytis the boatman with the full fare within the hour” (BGU IV 1208).

Evangelical scholarship has been largely dependent for its understanding of au-

thentein on George Knight IIl's 1984 study and his translation of authentekotos
pros auton as “l exercised authority over him”*® Yet this hardly fits the mundane
details of the text—payment of a boat fare. Nor can pros auion be understood as
“over him.” The preposition plus the accusative does not bear this sense in Greek.
“To/toward,” “against” and “with” (and less frequently “at,” “for,” "with refer-
ence to,” “on” and “on account of ") are the range of possible Emmbwpmm.m@ Here it
likely means something like “I had my way with him” or @ma&ﬂum “T took a firm
Wﬁéﬁbn% This certainly fits what we know of the Asklepiades archive. As
John White notes, this part of the archive (BGU IV 1203-9) is a series of seven

letters written between family members—three brothers, Asklepiades, Paniskos

'3
b1

7 Aristonicus De signis fiadis 9.694 (Ist cent. B.C.).

*George Knight I, “AYSENTEQ in Reference to Women in 1 Timothy 2.12” NTS 30 (1984): 145,

#See L8[, 1497 C. with the aceusative,

Gee Friedrich Preisigke, Worterbuch der griechischen Papyrusurkunden (Berlin; Papyrusurkanden Berlin,
1925, s.v. fest auftreten (to stand firm).
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and Tryphon, and one sister, Isidora. Although various business matters are dis-
cussed in the correspondence, it is evident that these are private letters, written for
the most part by Isidora, who is tepresenting her family’s interests abroad.™

The fourth use of authenzed occurs in Philodemus, the first-century B.C. Greek
poet and Epicurean philosopher from Gadara, Syria. Philbdemus wrote against the
thetoricians of his day and their penetration into Epicurean circles. Rhetors were
the villains; philosophers were the heroes of the Roman Republic. He states,
“Rhetors harm a great number of people in many ways-—'those shot through with
dreadful desires! They [rhetors] fight every chance they get with prominent peo-
ple—'with powerful loxds [syn authent[ou |sin nsaum..‘.&.u - . - Philosophers, on the
other hand, gain the favor of public figures . . . not having them as enemies but
friends . .. on account of their endearing qualities” { Rhetoriza 2 Fragmenta Libri (5]
fr. 4 line 14), k

Once again Knight’s analysis falls short. He states that “the key term is au-
thent[ou Jsin” and claims that the rendition offered by Yale classicist Flarry Hubbell
is “they [orators] are men who incur the enmity of those in mcﬁrou..&w:um But Hub-
bell actually renders authent/ou]sin rightly as an adjective meaning “powerful” and
modifying the noun lords: “they [rhetors] fight with powerful lords [diamachontai

233 .

kai syn authentousin anaxin]
* The fifth use of authentes is found in mnfluential late-first- and early-second-
century astrological poet Dorotheus. He states that “if Jupiter aspects the Moon
from trine . . . it makes them [the natives] leaders or chiefs [some of civilians and
others of soldiers] especially if the Moon is increasing; but if the moon decreases,
it does not malke them dominant [authentas] but subservient {hyperetoumenous |
(346). Along similar lines, second-century mathematician Ptolemy states: “There-
fore, if Saturn alone takes planetary control [ten oikodespotian] of the soul and
dominates [authentesas ] Mercury and the moon ﬁir.o govern the soul] [and] if Sat-
urn has a dignified position toward both the solar system. and its angles [ta ken-

mqorb “White, Light from Ancient Letters (Philadelphia: Fortress, 1986), p. 103.

ﬁ\Wbp.mwr “AYBENTE(,” p. 1435. Knight also overlooks the fact that syn awhent{ou [sin anaxin is actu-
ally a quote from an unknown source, not Philadermus’s own words. Fallacies have the rendency to
perpetuate themselves. See, for example, H. Scott Baldwin, who cites Knight's mdmnﬂﬁ,mnw (instead
of checking the primary sources firsthand), “Appendix 2: Authented in Ancient Greek Literatare” in
Wormen in the Church: £ Fresh Analysis of I Timothy 2:9-15, ed. Andreas Késtenberger, Thotmnas Schreiner
and H. Scott Baldwin (Grand Rapids, Mich.: Baker, 1995), p. 275}

*Harry Hubbell, trans. and commentary, “The Rhetorica of Philodemus,” Conneesicut Academy of Avts
and Sciences 23 (1920: 306.
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ﬂw&hﬁ then he [Saturn | makes [them] lovers of the body .. . dictatorial, ready to punish
... But Saturn allied with Jupirer . . . makes his subjects good, respectful to elders,
sedate, noble-minded . . . (Tetrabiblos 3.13 [no. 157]). Although Dorotheus and
Ptolemy postdate Paul, they provide an important witness to the continuing use of
authented to mean “to hold sway over, to dominate.”

Ancient Greek grammarians and lexicographers suggest that the meaning “to
dominate, hold sway” finds its origin in first-century popular (“vulgar” versus lit-
erary) usage. That is why second-century lexicographer Moeris states that the Attic
autodiken, “to have independent jurisdiction, self-determination,” is to be pre-
ferred to the Hellenistic (or Koine) authentes.” Modern lexicographers agree.
Those who have studied Hellenistic letters argue that authenteo originated in the
popular Greek vocabulary as a synenym for “to dominate someone” (kratein 1i-
:Q@.mm Biblical lexicographers J. P. Louw and Eugene Nida put authented into the
semantic domain “to control, restrain, domineer” and define the verb as “to con-
trol in 2 domineering mannet”: “I do not allow women . . . to dominate men” (1
Tim NNHNV.% Other meanings do not appear until well into the third and fourth
centuries AD.

b, So there is no first-century warrant for translating authentein as “to nﬁwﬁnﬁm
%mﬁ

thority” and for understanding Paul in I Timothy 2:12 to be m@mm..wpbmlom &5

carrying out of one's official duties. Rather the sense is the Koine “to dominate,

to get one’s way.’ The NIV'S “to have authority over” therefore must be under-

ufm? misreads (or perhaps mistypes) F. E. Robbins's (transl, LCL) “angles” as “angels” ("AY-
8ENTEQ,” p. 145.). Baldwin once again quotes Knight’s inaceuracy rather than doing a fresh mﬂﬁﬂmﬁ
as the boels title claims (“Appendix 2: Authented, ” p. 275). ’

\oerds, Attic Lexicon, ed. ]. Pierson (Leiden, I759), p. 58. Cf. thirteenth- to fourteenth-century As-
ticist Thomas Magister, wha warns his pupils to use autadikein because authenteir is vulgar ( Grammar
18.8).

mmmmm_ for example, Theodor Nageli, Der Wertschatz des Apostels Prulus (Géttingen, Germany: Vanden-
hoeck ond Ruprecht, I905), pp. 49-50; cf. Jarnes Hope Moulten and George Milligan, The Vacabulary
of the Greek Testamen: (London: Hodder and Stoughton, 1930}, s.v, and the Persens Project, Greek-
English Lexcizon, s.v. “to have full power over tinos” <htrp:/ /wewrw.perseus.tufts.edu>

*ouw and Nida also note that “to control in a domineering manner” {s often expressed idiomati-
cally as “to shout orders at,” “to act like a chief toward” or “to bazk at” The use of the verbin I
Timothy 2:12 comes quite naturally out of the word “master, autocrat” (Gresk-Englich Lexicon, p. 9Ty,
cf. BDAG, which defines authented as “to assumne a stance of independent authority, give orders to,
dictate to.”

*The noun authentés used of an “ownet” or “master” appears a bit earlier. See, for example, the
second-century Shepherd of Hermas 9.5.6, "Let us go to the tower, for the owner of the tower is coming
to mspect it
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stood in the sense of holding sway or mastery over another, This is supported by
the grammar of the verse. If wmﬁ had a routine exercise of authority in view, he
would have put it first, followed by teaching as a specific example. Instead he
starts with reaching, followed by aushentein as a specific example. Given this word
order, authentein meaning “to dominate” or “gain the upper hand” provides the
best fit in the context.

Grammar

So how did “to exercise authority over” find its way into the majority of modern
translations of 1 Timothy 2:12? Andreas Késtenberger claims that it is the correlative
that forces translators in this direction. He argues that the Greek correlative pairs syn-
onyms or parallel words and not antonyms. Since “to teach” is positive, authentein
must also be positive. To demonstrate his point, Kdstenberger analyzes “neither” +
verb I + “nor” + verb 2 constructions in biblical and extrabiblical literature.”

Yet there is a grammatical flaw intrinsic to this approach. It is limited to for-
mally equivalent constructions, excluding functionally equivalent ones, and so the
investigation includes only correlated verbs. Thus it overlooks the fact that the
infinitives (“to teach,” authentein) are functioning grammatically not as verbs but
as nouns in the sentence structure {as one would expect a verbal noun to do). The
Greek infinitive may have tense and voice like a verb, but it functions predomi-
nantly as a noun or mn&mnﬁ?@% The verbin I Hﬁﬂoﬁg‘,‘ 2:121s actually “I permit.”

“Neither to teach nor authentein” modifies the noun “a woman,”" which makes
the authentein clause the second of two direct objects. Use of the infinitive as a
direct object after a verb that already has 2 direct object has been amply demon-
strated by biblical and extrabiblical mﬁmﬁmdmmwmbm.ﬁ In such cases the infinitive re-

¥ Andreas Réstenberger, “A Complex Sentence Structure in I Timothy 2:12,” in Women in the Church:
A Fresh Analysis of 1 Timothy 2:9-15, ed. Andreas Késtenberger, Thomas Schreiner and F. Scott Bald-
win {Grand Rapids, Mich.: Baker, I993), pp. 81-103.

.Emgh for exarnple, Nigel Turner, Syntax, vol. 3 of Grammar of New Destament Greek, ed. Nigel Turner (Ed-
inburgh: T & T Clark, 1963), p. 134, who classifies infinitives as “noun forms.”

“See, for instance, James A. Brooks and Carlton L. Winbery, Syntax of New Tistament Greek (Larham,
Md.: University Press of America, 1979), especially “The Infinitive as a Modifier of Substantives,”
pp- 141-42. Késtenberger overloaks the tole of the infinitive as a verbal noun (“Complex Sentence
Structure,” pp. 81-103).

g, ... Bdwin Mayser (Grammatik der Gréechischen Papyri aus mﬁ. WB?E&?N....& w“_wward\ Leipzig: Walterr
Gruyter, 1926, 1970, 2:187), BDF §392), Ernest Dewitt Burton (Syntax of the Moods and Tenses in
New Testament Greek {Chicago: University of Chicago Press, 1900], nos. 378, 387, Turner {Syntax,
pp. 137-38). Of particular relevance is Nigel Turner’s observation in his volume on Greek syntax
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stricts the already present object. Following this paradigm, the I Timothy 2:12
correlative neither to teach nor authentein functions as a noun that restricts the direct
object “a woman” (gynaiki).

It behooves us, therefore, to correlate nouns and noun substitutes in addition
to verbs, This greatly expands the possibilities. “Neither-nor” constructions in
the Nlew Testament are then found to pair synonyms (e.g., “neither despised nor
scorned,” Gal 4:14), closely related ideas (e.g,, “neither of the night nor of the
dark,” T Thess 5:5) and astonyms (e.g., “neither Jew nor Greek, neither slave
nor free,” Gal 3:28). They also function to move from the general to the par-
ticular (e.g., “wisdom neither of this age nor of the rulers of this age,” I Cor
2:6), to define a natural progression of related ideas (e.g., “they neither sow, nor
reap, nor gather into barns,” Mt 6:26), and to define a related purpose or a goal
(e.g., “where thieves neither break in nor steal” [Le., break in to steal], Mt
6:20).%

Of the options listed above, it is clear that "teach” and “dominate” are not
synonyms, closely related ideas or antonyms. If authentein did mean “to exercise
authority,” we might have a movement from general to particular. But we would

expect the word order to be the reverse of what we have in [ Timothy 2:12, that

that the infinitive as a direct object with verba putand? (e.g., “permit,” “allow” and “want™) is peculiar
to Lake, Paul and Hebrews in the New Testament. In such cases, he argues, the imfinitive restricts
the already present object.

Daniel Wallace (Greek Grammar Beyond the Basics [Grand Rapids, Mich.: Zendervan, 1996], pp.
182-89) identifies authenzein as a verb complement (“L do not permit to teach . . ") instead of the
direct object complement that it is (ibid., pp. 598-99). It is mot that Paul does not permit fo teach a
woman, bur that he does not permit & woman to teach. Cf Romans 3:28; 6:11; 14:14; I Corinthians
11:23; 12:23; 2 Corinthians 11:5; Philippians 3:8.

“Here are other examples. (1) Synomyms: “neither labors nor spins” (Mt 6:28), “neither quarreled
nor cried out” (Mt 12:19), “neither abandoned nor given up” (Acts 2:27), “neither leave nor
forsake™ (Heb 13:3), “neither run in vain nox labor in vain” (Phil 2:16% (2) Clesely velated ideas:
“neither the desire nor the effort” AWOE 9:16), “neither the sun nor the moon” (Rev 21:23). (3)
Antonyms; “neither a good tree.. . nota bad tree” (Mt 7:18), “neither the one who did harm nor
the one who was harmed” (2 Cor 7:12), (4) General to particular: “you know neither the day nor
the hour” (Mt 25:13), “I neither consulted with flesh and blood nor went up to Jerusalem” (Gal
1:16-17). (8} 4 natural progression of closely related ideas: “born neither of bloed, nor of the human
will, nor of the will of man” (Jn 1:13), “neither the Christ, nor Elijah, nor the Prophet” (Jn
1:25), “neither from man ner through man” (Gal 1:T). (6) Goal or purpose: “neither hears nor un-
derstands” (i, hearing with the intent to understand; Mt 13:13), “neither dwells in temples
made with human hands nor s served by human hands” (ie., dwells with a view to being served;
Acts 17:24). See Linda L. Belleville, Fomen Leaders and the Church (Grand Rapids, Mich.: Baker,
2000), pp. 176-77.
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is, “neither to exercise authority [general] nor to teach [particular]” They do
not form a natural progression of related ideas either ("first teach, then domi-
nate”). On the other hand, to define a purpose or goal actually provides a good

fit: “I do not permit a woman to teach so as to gain mastery over a man,” or “I

. . . . it
do not permit a woman te teach with a view to dominating a man.” " It also fits

the contrast with the secord part of the verse: “T do not permit a woman to

. B . .|1.||I|I|-I|||\|ll.|..|l-||!.hl||l.||-
teach a man in a domirating way bus to have a qufet demeanor [literally, ‘to be
——

1

in nm#ﬁbmmmm_

Culture .

Why were the Ephesian women doing this? One explanation is that they were

mm%mmnnm& by the cult of Artemis, in which the female was exalted and considered

superior to the mazle. Its importance to the citizens of Ephesus in Paul’s day is

evident from Lukes record of the two-hour long chant, “Great is Artemis of the
Ephesians” (Acts 19:28-37). Tt was believed that Artemis (and brother Apollo)
was the child of 'Zeus and Leto (or Latin Latonz). Instead of seeking fellowship
among her own kind, she spurned the attentions of the male gods and sought
instead the company of a human male consort. This made Artemis and all her
female adherents superior to men. This was played out at the feast of the Lord
of Streets, when the priestess of Artemis pursued a man, pretending she was Ar-
temis herself pursuing Leimon.”

An Artemis influence would help explain Paul’s correctives in I Timothy 2:13-
I4. While some may have believed that Artemis appeared first and then her male
consort, the true story was just the opposite. For Adam was formed first, then Eve
(I Tim 2:13). And Eve was deceived to boot (I Tim 2:14)—hardly a basis on
which to claim superiority. It would also shed light on Paul’s statement that Churis-
tian “women will be kept safe [or 'saved'] through childbirth” (I Tim 2:15 NIV
(1973 and 1978 editions]), presumably by faith in Christ. Thus they need not look

to Artemis as the protector of women, as did other Ephesian women who turned

HCf, Philip Payne (" Anthentein in 1 Timothy 2:12,” Evangelical Theological Society Seminar Paper
(Rehoboam Baptist Chuzch, Atlanta, Georgia, November 21, 1986). His own positien is that
“neither-nor” in this verse forms.a closely associated couplet {like “hit '’ run”: “teach 'n’ dom-
ineer” ),

Do usanias Guide o Greece 2.27 4 8.52.3. For further details, see Sharon Gritz, Paul, Women Teachers and
ihs Mother Goddess at Epbesus: A Study of 1 Timotky 2:9-15 in Light of the Religious and Culrural Miliew of the First
Century (Lanham, Md.: University Press of America, 199 I), pp. 31-41, and "Artemis,” in The Ency-
m@aam&n mﬁ.g._m_mﬁ Netscape Navigator, Netscape Oogzbmnmmomm_ 1997.



220 DISCOVERING BIBLICAL EQUALITY

46

w0 her for safe travel through the childbearing process.
The impact of the cults on the female population of Ephesus and its envi-
rons has been challenged by S. M. Baugh, who contends that the lack of any
first-century Ephesian high priestess runs counter to an Arternis impact on the
church.”’ Although Baugh is correct in saying that urban Ephesus lacked a high
priestess during Paul’s day, he overlooks the fact that suburban Ephesus did.
While Paul was planting the Ephesian church, Iuliane served as high priestess
of the imperial cult in Magnesia, a city fifteen miles southeast of Ephesus. She
is honored in a decree of the mid-first nmbgn%..ﬁm There were others as well. In-
scriptions dating from the first century until the mid-third century place
women as high priestesses in Ephesus, Cyzicus, Thyatira, Aphrodisias, Magne-
sia and elsewhere.” :
Baugh also argues that female high priestesses ‘of Asia did not serve in and of
their own right, They wete simply tiding on the coattails of a husband, male relative
or wealthy male ﬁwﬁdd‘mo This simply is not true. Many inscriptions naming a
woman as high priestess do not name a husband, father or male patron. In the case
of those that do, prestige was attached to being a relative of a high priestess and not
vice versa. Juliane’s position, for example, was hardly honorary. While it is true that
her husband served as a high priest of the imperial cult, Tuliane held her position
long before her husband held his. Nor was her position nominal, Priests and priest-
esses were responsible for the sanctuary’s maintenance, its rituals and ceremonies,

and the protection of its treasures and gifts, Liturgical functions included ritual

* As the mother goddess, Artemis was the source of life, the one who nourished all creatures and the
power of fertility in nature. Maidens turned to her as the pratector of their virginity, barren women
sought her aid, and women in labor turned to her for help. See “Artemis,” Encyclopasdia Britansica.

S. M. Baugh takes issue with the premise that Artemis worship was a fusion of a fertility cult-of
the mother goddess of Asia Minor and the Greek virgin goddess of the hunt (A Foreign World:
Ephesus in the First Century,” in Wemen f: the Church: A Fresh Analysis of 1 Timothy 2:9-15, ed. Andreas
Késtenberger, Thomas Schreiner and H. Scott Baldwin [Grand Rapids, Mich.: Baker, 1995), pp.
28-33). But fourth-century B.C. “Rituals for Brides and Pregnant Women in the Worship of Arte-
mis” and other literary sources suppert the fusion. See Franciszek Sokelowski, Lois sacrées de 'Asie
Mineurg Travaux et mémoires 9 (Paris: E. de Boccard 1955); idem, Lots sacrées des cités grecques. Supplément.
Travaux et mémoires 11 (Pazis: B. de Boccard 1962); idern, Lois sacrfes des cités grecques, Travaux et mé-
moires 18 (Paris: B. de Boceard 1969).

TSee Baugh, “Foreign World,” pp. 43-44.

e Tnschrifters vort Magnesia am Masander 158,

Gee R, A. Kearsley, “Asiarchs, Archiereis and the Archiereiai of Asia,” Greek, Roman and Byzantine Snidies
27 (1985); 183-92.

uowmcmr. “Foreign World,” pp. 43-44.
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sacrifice, pronouncing the invocation and presiding at the festivals of the mmﬁmﬂ
Baugh further maintains that Asian high priestesses were young girls whose po-
sition was analogous to the private priestesses of Hellenistic queens. Theirs was a
nominal position of no real substance, given to daughters and wives of the muni-
cipal elite.”” This too runs counter to Greco-Roman evidenge. The majority of
women who served as high priestesses were hardly young me.mm Vestal virgins were
the exception, Delphic priestesses, on the other hand, were required to be at least
fifty years old, came from all social classes and served a male god and his adherents.
The primary flaw of Baugh's study is that it is not broad based enough to accu-

rately reflect the religious and civic roles of first-century women in either Asia or

the Greco-Roman Empire as a whole. Because Roman mmr.mmon and government
were insepatable, to lead in one arena was often to lead in the other. Mendora, for

example, served at one time or another during Paul’s tenure as magistrate, priestess

and chief financial officer of Sillyon, a town in Pisidia, Asia™

Commeon Concerns

What about the prohibition in 1 Timothy 2:12: “I do not permit 2 woman to teach
.. "2 There are several aspects of 1 Timothy 2:12 that make the plain sense difficult
to determine. The exact wording of Paul’s restriction needs careful scrutiny, What
kind of teaching is Paul prohibiting at this point? Some are quick to assume he
means a teaching office or other position of authority. But teaching in the New
Testament period was an activity and not an office (Mt 28:19-20), a gift and not
a position of authority (Rom 12:7; I Cor 12:28; 14:26; Eph 4:1T).

There is also the assumption that authority resides in the act of teaching (or in
the person who teaches). In point of fact, it resides in the deposit of truth—"the
deep truths of the faith” (I Tim 3:9; 4:6), “the faith” (1 Tim 4:1; 5:8; 6:10, 12,
21, the trust (I Tim 6:20) that Jesus passed on to his disciples and that they in
turn passed on to their disciples (2 Tim 2:2). Teaching is subject to evaluation just
like any other ministry. This is why Paul instructed Timothy to publicly rebuke (1
Tim 5:20) anyone who departed from “the sound instruction of our Lord Jesus
Christ” (1 Tim 6:3).

mHHAanmHJN. “Astarchs,” pp. 183-92.

wmmmmmF “Foreign World,” p. 43.

FSee Riet van Bremen, “Women and Wealth,” in Trrages of Women in Antiguity, ed. Averil Cameron and
Amélie Kuhrt (Detroit: Waynie State University Press, 1987), pp. 231-41.

# Buscriptionss Graceae ad res Romanas pertinentes 3.800-902.
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It is often countered that teaching in I Timothy takes on the mote official sense
of docttine and that teaching doctrine is something women car’t do. Yet doctrine
as a system of thought (ie, dogma) is foreign to I Timothy. Traditions, yes; doc-
trines, no. While Paul urged Timothy to “command and teach these things” (I Tim
4:.11; 6:2), the “things” are not strictly doctrines. They included matters like avoid-
ing godless myths and old wives’ tales (I Tim 4:7), godly traming (1 Tim 4:7-8),
Giod as the Savior of all (I Tim 4:9-107) and slaves treating their masters with full
respect (1 Tim 6:1-2). The flaw therefore lies in translating the Greek phrase e
Rygiainouse didaskalia as “sound doctrine” instead of “sound teaching” (I Tim
1:10; 4:6; of. T Tim 6:1, 3; 2 Tim 4:3; Tit 1:9; 2:1),

What about Paul’s naming Adam as first in the creation process? Isn't Paul say-
ing something thereby about male leadership? “For Adam was formed first, then
Eve” (1 Tim 2:13), Yet if one looks closely at the immediate context, “first-then”
(prétos . . . eita) language does nothing more than define a sequence of events or
ideas. Ten verses later Paul states that deacons “rust first [praton ] be tested; and
then [eita] . . . let them serve” (1 Tim 3:10). This, in fact, is the case mﬁoﬁmroﬁw
Paul’s letters {and the New Testament, for that matter). “First-then” defines 2 tem-
ﬁ& sequence, without implying either ontological or functional priority. "The
dead 10 Christ will Tise first. After that we who are still alive and are left will be caught
up together with them in the clouds to meet the Lotd in the air” is a case in point™
(1 Thess 4:16-17). “The dead in Christ” gain neither personal nor functional ad-
vantage over the living as 2 result of being raised “first” (cf. Mk 4:28; I Cor 15:46;
Tas 3:17). ,

But doesa’t gar at the start of T Timothy 2:13 introduce a creation order dic-

tum? Wormen must not teach men because God created men to lead mmomoﬁmmw the
creation order of male, then mud.&wuu.. Eve’s proneness to deception while taking the
lead demonstrates this. This reading of the text is problematic for a number of rea-
sons. First, there is nothing in the context to supportit, Paul simply does not iden-
tify Eve's transgression as taking the lead in the relationship or Adam’s fault as mvn
dicating that leadership. wmmwm.mmgcbnmos gar (“for”) typicall introddces
an ¢ explanation for what precedes, nota cause. it the sense of I Timothy 2:12 is that
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in a domineering fashion™) and then zause (“"Adam was created to be Eve’s boss”
[i.e., first]) sutely makes no sense. Third, those who argue for creation-fall dictums
in I Timothy 2:13-14 stop short of incuding “women will be saved (or kept m%

nm.gmmmumr childbearing” in I Timothy 2:15. To do so, though, lacks hermeneutical
. Bither all three staternents ate normative or all threg are not.

mtegr

‘What about Eve’s seniority in transgression? Isn't Paul using Eve as an example
of what can go wrong when women usurp the male’s created leadership role? “And
Adam was not the one deceived; it was the woman . . " (1 Tim 2:14). This view is

without scriptural support. Hve was not deceived by the serpent into taking dhe

. lead in the male-fernzle relationship. She was deceived into disobeying a command

of God, namely, not to eat the fruit from the tree of the knowledge of good and
evil. She listened to the voice of false teaching and was deceived by it. Paul’s warn-
ing to the Corinthian congregation confirms this: “I am aftaid that just as Eve was
deceived by the serpent’s cunning, your minds may somehow be led astray from
your sincere and pure devotion to Christ” (2 Cor 11:3).

The language of deception calls to mind the activities of the false teachers at
Ephesus. If the Ephesian women were being encouraged as the superior sex to as-
sume the role of teacher over men, this would go a long way toward explaming 1
Timothy 2:13-I4. The relationship between the sexes was not intended to involve
female domination and male subordination, But neither was 1t intended to involyve
male domination and female suberdination, Such thinking is native to'a fallen cre-
ation order {Gen 3t16).

~Summary

A reasonable reconstruction of I Timo : follows: The

women at Bphesus (perhang encouraged by the false teachers) were trying to gain
@Emm over the men in the congregation by teaching in a dictatorjal fashion. -
Hﬁ men in response became angry and disputed what the women were doing.
This interpretation fits the broader context of I Tiraothy 2:8-15, where Paul
aims to correct mapproprate behavior on the part of both men and women (I Tim

.I.f!ilf...l..ilnw..\nmlmwm grammatical flow of I Timothy 2:11-I2: “Let a woman

" wOmen are Not permicted to teach men in a domineering fashion, then I Timothy learn in a quiet and submissive fashion. I do not, however, permit her to teach with

2:13 would provide the explanation: that Bve was created as Adam’s partner (Gen - the intent to dominate a man. She must be gentle in her demeancr” Paul would

/\N“NAQ and not his boss. By contrast, effect (“women are ot permiited (o teach men

- then be prohibiting teaching that tries to get the upper hand—not teaching per se,

. ®The principal Greek causal conjunction is hoti {or dioti). See BDF 456.




